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In considering Hinduism, Taylor cites the quote from Huston Smith (whom she 

refers to as the “great god-father” of all the teachers of world religions: “Hinduism 

is the great psychologist of the religions, he wrote. It knows that people are 

different and offers them different paths to union with the divine. Some choose a 

scholarly path and others a path of service. Some choose a path of meditation and 

others a path of devotion. Some devote themselves to Vishnu and some to the 

Divine Mother. Some shun the worship of deities altogether, striving to realize 

God in themselves with no decoys. Others mix and match.” 

 

This provides a very helpful perspective on this ancient Indian faith tradition. In 

the context of Taylor’s experiences, it takes on fresh relevance. The plurality of the 

Christian faith, expressed in numerous denominations and communities, reflects 

many paths of Hinduism. Contemporary Christians tend to choose even from their 

own traditions what they find to be acceptable and disregard teachings and 

practices that they do not find compelling.  Christians are often critical of the 

diverse and pragmatic nature of Hinduism without reflecting on the notion that the 

diversity of Christian denominations are often perceived as different religions by 

outsiders (as well as some insiders). 

 

The irony becomes even more obvious when many claim that Christianity is the 

only way to God. The different traditions offer numerous answers, leading to the 

quite natural questions, which version of Christianity is the right way. Taylor 

reports her experience shows other religions are not so concerned with converting 

the whole world to their way. 

 

She describes significant incidents in visits to other religious sites where leaders 

and authorities from every other tradition assured her students they had no desire 

that they should convert but hoped their experience would make them better 

Christians. A Hindu professor confesses love for Jesus but declares that does not 

mean she cannot love Lord Vishnu as well. A Buddhist monk speaks of Judaism 

and Buddhism being very much alike and advocates learning more about both to 

become a better Jew. A rabbi emphasizes you do not need to be Jewish in order to 

be righteous in God’s eyes and wonders why anyone would want to adopt their 

strange practices. A Muslim imam expresses the hope that worshiping in his 

mosque will help the students practice their own faiths more devoutly. 

 



On the other hand, she reports many Christians have attacked her for introducing 

her students to the “idol worship” of other religions. They warn the she might be 

responsible for some of them cut off from God and condemned to hell for eternity. 

Taylor repeatedly stresses that the vehemence of this idea that the Christian way is 

the only way is what embarrasses her most in the Church. 

 

Taylor’s holy envy of Buddhism particularly extends to its commitment to 

nonviolence. The Buddha reminds us that human suffering is the major concern of 

religious thought and action. Interestingly, Jesus also addressed the underlying 

causes of poverty, illness, death, and hatred in his ministry and teaching. Like the 

Buddha, he warns violence promotes pain and suffering while solving nothing. 

Jesus’ call to love unconditionally even our enemies is certainly one of history’s 

best and most challenging expressions of nonviolence. A major issue in the 

Christian tradition has been the question of “just war” or “just violence.” Those 

who Christians who have adopted an exclusively and consistently pacifist approach 

are appreciative of the Buddhist tradition of nonviolence. 

 

Questions for Discussion 

 

After witnessing Padmavathi’s bath (p.37), Taylor writes “I have never seen 

anything like this mix of the sensual and the sacred, with no fireproof ditch 

between the two.” How do you feel about the sensual and the sacred being so 

intertwined? 

 

What are the tensions and overlaps between being culturally respectful and 

participating in a religion you don’t follow? Discuss Taylor’s questions: “Can 

anyone who visits a sacred space remain an observer, or does one become a 

participant simply by entering in? Does taking part in the ritual of another faith 

automatically make you a traitor to your own?” (pp. 43–44). 

 

Taylor quotes author Paul Knitter, who wrote, “The more deeply one sinks into 

one’s own religious truth, the more broadly one can appreciate and learn from 

other truths” (p. 48). Can you describe any instances where you’ve had this 

experience in your own life? How has maturing in your own faith helped you to 

appreciate other faiths? 

 


